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Religion is the major theme of Samaritan Arabic poetry. Within this wide range of religion,
the following topics can be included: supplication, preaches, panegyrics of the fathers,
Moses, high-priests, pilgrimages, circumcision, feasts, mourning, appeal for aid, hymns,
asceticism, elegies, repentance, paradise, consolation, holy sites, weddings'. Needless to say,
secular subjects such as love in general, nature, social, psychological and economic
situations, and even wine songs are represented in the Samaritan Arabic poetry written in
Middle Arabic.

The subject of the following twelve line poem is rare. It is a deviation from the Samaritan
eligion which is, as we know, very rare among the members of the Samaritan community.
The number of this religio-ethnic group today is over700. The writer of the poem is the high-
priest <Imran ben Salama ben Ghazal al-Hiftawi (1809-1875). He became high-priest (11121
MY1N) after the death of his father in 1856/7 until the year 18593,

Among the Samaritans, there was a rumour concerning the high-priest ‘Imran, that he left
(or was compelled to leave) the office of the high-priesthood during his last fifteen years
(1859—1874)* because he married a woman divorced by a Samaritan who converted to Islam
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See Edward Robertson, Catalogue of the Samaritan Manuscripts in the John Rylands Library Manchester. Vol. I, 3
Manchester 1938, col. 233 note 1. Since 1624 after Sadaqa ben Ghazal (1624-1626) high-priests stem from Ithamar, Levites,
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or because that woman was a widow?. Nothing is known about that Samaritan man who
belonged to the Mufarragi (Marhivi) family. The name of the woman was Lea® (Leqa).

‘Imran’s son (d. 1909) describes his father as ‘4l 5 5 8 yeae 4 ,87,°TIAT T12°, ‘unique
in his time’”. Other epithets to be found are “ ;| yae Ag<a aaall a )<L aall’, “the honoured

and venerated uncle the priest Imran’, * 55,4l » ,<LI” “honoured and distinguished’®.
Therefore, and on the basis of the following poem, one may have doubts about the
correctness of the above-mentioned rumour. Furthermore, a Samaritan written source ascribes
the renunciation of the high-priesthood by ‘Imran in favour of his brother’s young son Jacob
b. Aharon the Levite (1838 —1916) in 1859 to the hard situation of the tiny Samaritan
community numbering 150 souls. A division of duties was established. ‘Imran became
responsible for the secular affairs of the Samaritans and he was a member of a court® for sects
and minorities, whereas Jacob, the young man, dealt with the religious issues as a high-
priest'®:

It is an open secret that priests are not allowed to marry divorced women, see Leviticus °

21:7. For further discussion see the two chapters (nos. 19 and 20) on marriage and divorce in
the work of al-Kafi by Muhaddab al-Din Yasuf b. Salama al-‘Askar; Y. Shavit, Y. Goldstein,
H. Be’er (eds.), Personalities in Eretz-Israel. A Biographical Dictionary. Tel Aviv 1983, p. 385
.((Hebrew

The name of <Imran’s mother was Layiqa Surtir .4:5ls (8.4 5 Its Arabic equivalents are ¢

O el | LS oyl S = o J_E.a_, ,from Gaza who lived over one hundred years

,See A. Cowley, The Samaritan Liturgy. Vol. I, Oxford 1909, pp. 203, 210, 2117
Ibid, pp. 148 line 1, 283 line 1, 362 line 12, al-fariiz in the sense of ‘distinguidhed’ is not 3
attested in Arabic lexicons. The adjective ‘al-haqir’ ‘the inconsiderable, despised, miserable’
1s common in Samaritan literature when writers or scribes mention their names at the end of a

work. See ibid. pp. 716 line 3, 765 line 16. This adjective is similar to the equivalent English
‘humble’ used in the eighteenth and nineteenth centuries. The adjectives ‘the smallest first

are used by ‘Imran about himself, (&Yl J ¥ ;2 ¥ saall) ‘slave and the most humble
.see Firkovich Sam XIII 23, p. 2b in the National Library of Russia in St. Petersburg

See Ya‘qub b. ‘Uzzi, kitab al-Samiriyyin...Nablus 1960, p. 66 (handwritten) ‘He held ?

a respected position in the Turkish government similar to a member in magistrate’s court in
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In addition to that, the high-priest Imran functioned as an informant and teacher for J. H.
Petermann'! in reciting the Samaritan Pentateuch, had connections with the British consul in
Jerusalem, James Finn (1846 —1862), and the ambassador in Istanbul and played a central
role in the acquisition of the Samaritan manuscripts in the dasht (geniza) of Nablus in 1864
by the Karaite leader Abraham Firkovich (1787 —1874)!2. Last, but not least, he was a
prolific writer of hymns and poems in Samaritan Aramaic and Arabic as well as a copyist and
witness for marriage contracts!3. He wrote poems in Arabic when he was nineteen years old
as demonstrated in a manuscript written and copied by him in 1828 shows'4. Among the
works by ‘Imran there are a commentary of two parts on the book of Exodus and a treatise on
inheritance'>. The attempt of Mills to teach ‘Imran the English language was not successful'®,

The difficult situation of the family of the priest ‘Imran, as we shall see later, should
be taken into consideration with regard to their being led to resign from the high-priesthood.
His father, Shalma b. Tabia (1782 —1857), also stepped down from the high-priesthood.
Shalma described his community as ‘Sirdima’, a fragmanted group'”. It is noteworthy that
‘Imran’s successor in the high-priesthood, his nephew, Jacob ben Aaron, faced in 1878 an
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See Moses Gaster, Massoretisches in Samaritanischen. In: No6ldeke Festschrift, 1906,
pp- 514, 519; H. Petermann, Versuch einer hebriaischen Formenlehre nach der Aussprache der
.heutigen Samaritaner.... Leipzig 1868, p. 3

11

See the article by Harviainen and Shehadeh mentioned in note no. 3, pp. 170 seq. In 12

those days Samaritans had good relations with the Karaites in Jerusalem, see A. B. Samaritan
.News 258 —259, 28.4.1980, p. 38

See A. Cowley, The Samaritan Liturgy. Vol. II, Oxford 1909, index of authors p. 13
xcvii, Edward Roberson, Catalogue of the Samaritan Manuscripts in the John Rylands
Library Manchester. Vol. I, Manchester 1938, Index of names of Samaritans, col. 405, Vol. II,
1962, col. 298. See the following manuscripts of marriage contracts in the Firkovich
collection housed in the National Library of Russia in St. Petersburg: Sam X, 71, 72, 73, 75,
76,78, 90, 91. These manuscripts date back to the twenties until the fifties of the nineteenth
century. Compare also Ms Sassoon 716 found today in JRUL as Sam 377 and Firkovich Sam
in the Jewish National and University Library in 21 (1*‘2) IX 268, MS Shechem High Priest
Jerusalem. See Reinhard Pummer, Samaritan Marriage Contracts and Deeds of Divorce, Vols.
J-II, Wiesbaden1993, 1997

.Firkovich Ms Sam XIII 23 in the National Library of Russia in St. Petersburg 14

Number three and number 53 in a hand-written list of Samaritan Arabic books at the 15

disposal of the priest ‘Abd al-Mu‘in Sadaqa. A copy of this list was given to me by its writer
Abd al-Mu‘in Sadaqga in 13 March 1975 and I thank him for it

John Mills, Three Months Residence at Nablus and an Account of Modern 16
.Samaritans. London 1868;p. 186

See Kitab Al-Tasabich (The Book of Commendations) the Best Wishes, 17
Commendations and Supplications to God. Written by Samaritan Writers between 10th—20th
Centuries A.- D. Be Copied in Old Hebrew and From Arabic, Transliterated into Old Hebrew
Letters. Edited and Published by Ratson Tsedaqa Hassafarey. Holon, Israel 1970, p. 145
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attempt to dismiss him of his office. A proces-verbal (madbata) was admitted to the
government. The appeal was supported by a great number in the Samaritan community
including two priests who were his cousins. This position of the cousins was not in
accordance with the testament of their father ‘Imran discussed below. The claim that Jacob
the high-priest was ‘evil doer’ (mufsid) and should be punished was turned down because
‘the respected ones’ (al-mu‘tabarin), in the community were on the side of Jacob. The
antagonists intended to ‘seize the findings of the synagogue’ (dabt mawgiidat al-kanisa)'8.
Another example of a Samaritan person who converted to Islam in the first half of the
nineteenth century in 1841 is reported by Jacob Joseph Sadaqa al-Shalabi born in 1829. A
woman called Galila'® (Yokheved) Ishaq al-Asmar al-Danaf 1, the widow of Shalabi ‘Abd al-
Latif ben Sadaga married a Muslim lover. Her fourteen year old son Isaac was forced to
embrace Islam and was given the name As‘ad while his sister Zagliila died as a result of
torture?’.

Samaritans today still tell of Mubarak’s being present at the horrible incident in which
this woman and her two children were forced to embrace Islam. What he saw and heard led
him immediately to declare that he accepts Islam. Though he continued to celebrate
Samaritan feasts with his family he became excommunicated by the family of the priests and
the other families which strongly condemned the event in order to deter others from
following him?!. Mubarak was put upon a horse and passed through the city of Nablus in a
procession of triumph??. The subject of Samaritan conversion into Islam during the last few
centuries need a separate investigation. Generalizations without evidence such as “Up until
1859...many Samaritans were killed and others were forcefully converted to Islam?3” do not
contribute much to our knowledge and understanding.

It was during these days, when the ‘Ulama’ declared the Samaritans not to be ‘Ahl al-
Kitab’ (People of the Book) that the Samaritan community underwent hardship. It was
claimed that the Samaritan community did not possess any book of the following five holy
books: the Torah, the New Testament, Psalms (Zabiir), the Prophets and the Qur’an. The help
to counteract this sensitive and dangerous accusation came from Jerusalem. Its Sefardi Chief
Rabbi Hayyim Avraham Gagin (1842-1848) known as Hakham Bashi acknowledged in a
document that the Samaritans are a branch of the children of Israel and they do believe in the

See page 237, the last page in manuscript No. 7087 in Yad Ben Zvi Library in
Jerusalem

. s edas «J gla Other secular equivalents to Yokheved are 19

.See Isaac Ben Zvi, The Book of the Samaritans. Tel Aviv 1970, pp. 50-51 20

I learned this from my friend Binyamim Tsedaka in a letter dated October 15, 2000.
.Compare what Jacob El-Shelabi say in the previous note

.See Isaac Ben Zvi, The Book of the Samaritans. Tel Aviv 1970, p. 51 22

21

See Reinhard Pummer, Samaritan Marriage Contracts and Deeds of Divorce, Vol. I, 23

.Wiesbaden 1993, p. 4



five books of Moses, the Pentateuch?*.

The governor of the Nablus district in the period in question was Mahmiid ‘Abd al-
Hadi the Qaysi and clashes between Qaysi and Yamani factions were inflamed?>. The British
consul in Jerusalem, James Finn, also extended some help to the Samaritans2°. Minorities in
Nablus were distinguished from the Muslim majority by the colour of their headcloths.
Christians, numbering in the last quarter of the nineteenth century five hundred, used the blue
colour, the two hundred Jews used the yellow colour and the Samaritans, about one hundred
fifty, had the red colour?’. For two decades until 1849 the Samaritans were prohibited to
celebrate their Passover (Feast of Qurban) on Mount Gerizim.

The poem in question is a sort of condemnation of the act of Mubarak?® (Mbarak, in
spoken Arabic) Ibrahim Mufarrag (Barukh Abraham Marhiv) namely, leaving the Samaritan
religion and embracing Islam. His new name became Muhammad Sa‘id al-Misilmani and it is
claimed that the contemporary al-Misilmani family in Nablus stem from him?®. But it should
also be noted that the Arabic family name is known in Nablus since at least 1819, that is to

Y. Elazar, Nasi in Israel, “the First ones in Zion”. Jerusalem 1977, p. 33 (Hebrew); E. 24

T. Rogers, Notices of the Modern Samaritans, Illustrated by the Incidents in the Life of Jacob
.esh-Shelaby. London 1855, p. 30

see Ihsan Nimr, History of Mount Nablus and the Balga>. 4 Vols. Nablus 1975, Vol. I, 25
pp- 168, 269, 274-275; Moritz Busch, Eine Wallfahrt nach Jerusalem. Leipzig 1861, p.
139-146, Nathan Schur, History of the Samaritans. Frankfurt am Main. Bern. New York.
Paris 1989, pp. 139-147, W. G. Browne, Travels in Africa, Egypt and Syria. London 1806, p.
47; Mustafa al-Dabbag, Biladuna Filistin. Vols. 1-2 Beirut 1965

On this period see James Finn, Stirring Times. London 1878, Jerusalem 1980; 26

Charles Warren, Underground Jerusalem: An Account of some of the Principal Difficulties
Encountered in its Exploration and the Results Obtained with a Narrative of an Expedition
through the Jordan Valley and a Visit to the Samaritans. London 1876, pp. 206 —235; John
Mills, Three Months Residence at Nablus and an Account of Modern Samaritans. London
1868; Mary Eliza Rogers, Domestic Life in Palestine. London 1863; E. T. Rogers, Notices of
the Modern Samaritans Illustrated by the Incidents in the Life of Jacob esh-Shelaby. London
.1855, A. B. Samaritan News 258 —259, 28.4.1980, pp. 34—41

Charles Warren, Underground Jerusalem, pp. 207 —208. Compare the twenty-fifth
.‘tale of the ‘“Thousand and One Nights

see bl Satia «(aSs alins <3 gans Other Arabic equivalents to Barukh are 28
Firkovich MS. Sam. I1I 2 page 46,. This manuscript housed in the National Library of Russia

27

.in St. Petersburg was copied in 1331 A.D. as mentioned in page 4,

A. B. Samaritan News 722—724, 9.10.1998, p. 80, Ya‘qiib b. Uzzi, kitab al- 29
Cics L Jod o calul alile Lm_.l s~ (Samiriyyin...Nablus 1960, p. 38 (handwritten
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.“one hundred



say, more than two generations before the conversion of Barukh®. The late high-priest Jacob
ben Uzzi (1899-1987) related that the name of the father of the Misilmani family was
Mubarak Mufarrag. His family, the Marhivi, comes in the second or third place with regard to
number after al Altif. After the division of Palestine (1947) the majority of its members
moved to live in Jaffa and later in Holon. The rest of Marhiv family live in Nablus and most
of its members are workers and craftsmen. The number of the descendants of Mubarak
(Muhammad Sa‘id al-Misilmani) surpasses much the number of Marhivi family3!.

This short poem is preserved, as far as we know, in two manuscripts. The first
manuscript has no title and it was copied by the priest ‘Abd al-Mu‘in Sadaqa in Nablus. This
priest, as mentioned before, is the great-grandson of ‘Imran the high-priest, the author of this
poem?2. The poem is on page 80. This manuscript including 109 pages numbered by
Samaritan characters consists of the following sections:

A) Fragment from Memar Marqge, pp. 1 —16 in Samaritan script and marginal remarks are
added such as Arabic translations of Samaritan Aramaic words such as: sa%La = NNIN
(benefit); s ,5Ls s 4T =N71"N2 NYIN (uncultivated land); J~a5 = NNAN (to be shy,
ashamed); 4,5 ¥ = N2X NI (does not want); aglliki =N1N127 (their children); = NNV
S laa (his youth); <513 = NmYp (himself): sa,Ls = NN2 (cold, f. s.)*. At the end of this
section the following colophon is given:

mavImn NNT 1N MNNX XIiM XIXRDMI2 1N 13N YANK NYY 19D 1NN NINXN NN 1T
T2 AWK NPIN MM RN XD DM DY IRXA) IWN 1PN 1NN 1aD DNN NXN
5TN YN NI DM TAIND 501 DNX X1P YT 10 TV wTpn Nawd DnN NST1 12 Yy
NIV ORN . Y/Y) /6714) DOwWA NN NPTY 12 MYHN

Translation: That is what I found in a book sent to me by a friend from Britain. He says that
these additions he has found in copies (books) of Memar Marge kept there [Britain] and they
are not included in Memar Marge which is available to us. Therefore I changed them into the
holy language so that every one who likes to read them can distinguish between them. I am
the poor and humble El‘azar ben Tsedaka the priest in Nablus, 20th of December 1964
A.D3*,

B) Bilingual glossary, Samaritan Aramaic from Memar Marqe and Hebrew (D120 /11Y)

sa al-Misilmani, See Firkovich Ms Sam XIV 33, p. 3b, in the National Library ofl’ 30
.Russia in St. Petersburg

(See Ya‘qub b. <Uzzi, kitab al-Sa:miriyyin...Nablus 1960, p. 39 (handwritten 31

Sincere thanks are due to my friends the priest and Yefet ben Ratson Tsedaka who 32

.sent me a copy of the manuscript

Pages 5,6,7,7,8,9, 11 and 12 repectively 33

This manifestation of Neo-Samaritan Hebrew reminds us of mediaeval Hebrew under 34

in the first two phrases, asyndetic clause, ¥ the impact of Middle Arabic, the absence of
Britain is written as in Arabic, plural feminine which does not refer to human beings is

in order, so , scua has the meaning of TV .etc (MADINN NNT) regarded as feminine singular
that. The two words after the year are not ordinary, especially the last one. These two words
.the followers of Ishmael , J.cla.sl JII are analogous to the common Samaritan colophon
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arranged according to alphabetical order, pp. 17—25. These nine pages, divided as a rule,
into two columns (sometimes a third column is added at the beginning in which the root of
the word is indicated) consist of approximately two hundred words. As a title for this section
it is stated that these words used in Memar Marqe appear in more than one form™®. A few
examples are in order: 2N = 21217 (enemy); W1T =1y2 (to ask for); ,225 ,25 = D1p ,D1OP
wAa) (heart, soul); 12Y =TV2 (to pass); ADVXN = PINWNK (to be tormented); NWNI11 = 1MW
(at the beginning); NOW = MW (to send). At the end of this section there is a colophon saying
that the same priest copied it on the 24th of December 196336, almost one year before writing
the first section.
C) Collection of prayers, hymns, bit durran (string of pearls) and songs of praise by various
priests, elders and poets taken from the book of Dr. Cowley?” and other source at the disposal
of the scribe in Nablus dating back to the year 1708. The authors of this religious material are
‘Amram Dare (‘Imran al-Zaman), Ab Gillaga b. Qala, the elder Tabia b. Darta, the high-priest
Tabia b. Tsedaka, Shalma b. Ab Zahuta b. Yosef ha-Matri., the elder Hizgia b. ‘Abed El,
Abraham b. Yusef hag-Qabbasi, Tabia b.Isaac, “Amram b. Shalma b. Tabia, Abraham Jacob
al-Danf1 known as al-‘Ayye, Tabia b. ab Zahiita, Abisha‘. In addition one finds poems in the
Arabic language and script as well as two testaments in Arabic by the high-priests ‘Imran and
his grandson Tsedaka b. Isaac Tsedaka (1894 —1971), the father of the scribe El‘azar Tsedaka
(‘Abd al-Mu‘in Sadaqga). This third section of the manuscript under discussion is the largest
one. It begins on page 27 and ends at the the end, on page 109. The date of copying this part
is the 26th of November 1986.

Marginal notes and explanations in Arabic can also be found in this section. On the
top of page 70 the reader finds the two words 1X* NIDN and their Arabic translation is added
above them 4.3 udc (setting of intention). In the light of the material given in this third

section, namely the poems, it is safe to say that Imran experienced poverty, deaths of
members of his family, desparation and failure in his first marriage at least. Some sources
speak about a third marriage’®. Besides, the general conditions of the Samaritan community
in Nablus were not encouraging. ‘Imran’s father, Salama, was very poor and tried to earn

N IMN DY IRYNAN DONN DINN 1IN X 1OV N IPTIN DPIN INM N DON 3
. o ST sJe The last words are a kind of calque from the Arabic language .NTNX NMNX

51 DOWA NMIND NPT 12 MYION NTAY 1IN DONN DRT N DNXN NN Ar 36
AY/YV /Y14 i IR NTIK 0N

.A. E. Cowley, The Samaritan Liturgy., 2 Vols. Oxford 1909 37

See T. H. Gaster, Samaritan Manuscripts. In: Journal of Jewish Bibliography 2 (1940) 38

p. 128, Mills wrote about the second and third wives “Both wives were living together with
their husband on the best of terms”, see John Mills, Three Months Residence at Nablus and
an Account of Modern Samaritans. London 1868, p. 184. Some Samaritans such as Salama
ben Ya’quib ben Murgan al-Danaf 1 from the eighteenth century married seven times. On the
other hand the New Testament states that the Samaritan woman married five times and she
.had an illegal sixth, see John 4:18



livelihood as a tailor*®. He describes himself in one of his supplications as ‘humble, poor,
unfortunate, in need, weak’*°. Samaritan oral tradition speaks about a close friendship
between Salama and Husain ‘Abd al-Hadi, the governor of Gaza. The later used to help the
high-priest financially.*' A written evidence by Imran himself from the year 1826 speaks
about very high prices in
Nablus. The price of an ounce of meat was thirty silver and the price of a saa of corn reached
eleven Quriish (piasters)*.

A virgin girl who did not like Imran became his first wife in 1826 when he was
seventeen years old*. All the children that she gave birth to (some say thirteen, others five)
have died**. Then Imran married for the third time La’iga bint Asad (1820-1910) whom he
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A story about this priest and the tailors of Nablus was translated. (b shas) EAV-YAV . o
into English by the present writer and published in A. B. The Samaritan News, 785-788, 6.4.
.2001, pp. 185-175

5T 7T2Y) See A. Cowley, The Samaritan Liturgy. Vol. I, Oxford 1909, pp. 217 line 2 40
.and lines 14, 18; p. 218 line 17 and see p. 743 (¥ 7IX1 1) 2DM "IN
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See MS Firkovich Sam III 19, p. 23a in the margin, in the National Library of Russia
il plogwad Vaanlll dadganlie wiad e Call elly =il<) in St. Petersburg
Compare Ms Firkovich Sam XIII 18 of the same year, saa of corn six, (u,.. 8 ydue saal 3al

4

.arotl of meat eighty four, rotl of rice fourty four, rotl of oil seventy two

She is most likely Hanunjah bint Ya‘qiib bint Sadaqa al-Danf1 as indicated in the 43

Ketubbah (marriage contract) in Firkovich Sam X 21 and 84 in the National Library of
her dowry was 4900 Egyptian units ,N21N2 NIY) X*NN NY2 XM Russia in St. Petersburg
is used since the seventeenth (<L juas plas) “of currency. The term Egyptian pieces

century as shown in Firkovich Sam XIV 1. Other sorts of money such as masari, mahmudi,
<adl 1, qirata, nisf akkl, bishli are mentioned in Firkovich Sam XIV 35. Cf. A. B. Samaritan
News, 544-545,7.10.1991, pp. 55-76, L.H. Vilosker, SamaritAnskie dokumenty
gosdarstvenoj publixnoj biblioteki imeni M. E. Saltykova-Wedrina. Katalog. Sankt-Peterburg
1992. Reinhard Pummer Samaritan Marriage Contracts...vol. I, p. 35, who says that Imran
lwas 24+ years

See the marginal note by Elazar Sadaga in the manuscript of Nablus page 77 and 44

compare, J. H. Petermann, Versuch einer hebraischen Formenlehre nach der Aussprache der
heutigen Samaritaner nebst einer darnach gebildeten Transcription der Genesis. In:
Abhandlungen f. d. Kunde des Morgenlandes, v, no. I. Leipzig 1868, p. 3. On the basis of a
letter by the priest El‘azar Sadaga sent to me on 8 November 2000 the following information
is indicated. The high priest was called ““Umran al-Zaman” due to his efforts to take care of
the Samaritan community in all aspects of life. His first wife was Latifa who gave birth to
thirteen children who all died except one daughter called Warda. His second wife was La’iqa
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loved and she gave birth to four children, three boys, El‘azar, Salama and Isaac, and a
daughter called Zahra®. It seems that the daughter Badriyya was born from the other wife of
‘Imran. The great-grandson of ‘Imran, the priest ‘Abd al-Mu‘in Sadaqa (El‘azar Tsedaka, born
in 2.2. 1927) calls her “Our lady the late La’iqa may God sanctify her secret” and gives the
venerated epithet “‘Imran al-zaman” to her husband*®. El‘azar the son, as well as Imran’s two
younger brothers, Isaac and Aaron, died while ‘Imran was alive

.:See page 77 ]

11921 N qD2 K51 MY "IN
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:An elegy on his son El‘azar is to be found on pages 81 —82 begining with _
o Sl b o5y Sbba¥l dss ALl ol
oIl ol el (gal38 3o ol S dags 3100 e

[(See Ya‘qub b. ‘Uzzi, kitab al-Samiriyyin...Nablus 1960, pp. 66-67 (handwritten

His son Isaac visited London in 1903 and sold some Samaritan manuscripts to the
Jewish Rabbi Moses Gaster (1856-1939) and to the British Library*’. Wardah (Sis) was
thirteen years old in 1855 when she married Salih ben al-Shaikh Ibrahim al Salih al-Murgan

who gave birth to Issac, Salama and a daughter named Badri. He left the office of high
priesthood because he was fat. Mubarak was named “al-ma‘kus”. This information is based
.on oral tradition

Zahra Imran Salama got married in 1865, see MS. BL Or 12375d. This marriage is 43
mentioned only in Kahle’s list where there is a mention of six Samaritans who married three
times, See Paul Kahle, Die Samaritaner im Jahre 1909 (A.H. 1327). Palastinajahrbuch 26
.(1930) pp. 89-103

The full name of the priest is >’Abd al-Mu‘in Sadaqa Ishaq >Imran Salama Ghazal 46

in the manuscript "l yew <l Suas 485 4s oa L) Liiaa ™ Ishaq Ibrahim Sadaqa
discussed below , page 77 in the margin and see page 83 in the margin and page 98 at the top.
See also the handwritten book mentioned in note no. 60, pp. 15, 112

See Moses Gaster, Massoretisches in Samaritanischen. In: Noldeke Festschrift, 1906, 47
.p. 513



ben Salama al-Danafi, the maternal uncle of her father*®. Educated elders of the Samaritan
community either passed away or were ineffective and the ignorant ones and the bankers
(Sarrafiin) were the leaders and had the upper hand on the community*. Evil intentions and
idle talk prevailed. People were engaged with their carnal appetites. ‘Imran the high-priest in
person was hit and kicked by a soldier in a public place in Nablus and the new ruler was
present™’.

In view of the facts stated above, it is no wonder to find that Imran became fed up
with such a life (_Slia —asle) and has expressed his deep sadness and mourning in several

lines as shortly we shall see. He wished on several occasions to depart this earthly life and to
be buried beside his father in a very deep grave'.

In his relatively short testament the following information is available. Imran does
not want shouting, noise and increase in mourning on his death. He asked his family to take
care in washing>? his corpse and covering it with winding sheet. The coffin should be taller
than him and made of the best wood. The washing bench (dakka) should be new. After his
funeral both should be kept for the use of other Samaritans in the future. Reading from the
Torah follows putting the dead body in the coffin. He asks his children Isaac (d.1932) and
Salama (d. 1909) and his wife (her name is not indicated) to continue their life as before. The
key of a sort of an attic (siddi/e) should be kept with Isaac only and not even with his mother.
‘Imran had a shop shared by Jacob the son of his brother and with Ya‘qub al-Miisa. The father
<Imran says to his son Isaac: consult your cousin Jacob, Ishaq Lutfi and others in the
Samaritan community who like you especially Murgan the husband of your sister. The big
house goes to Isaac and the small one to Salama. The rest of the building (dar) will be divided
into three thirds (apparently, Isaac, Salama and their mother). The father urges his son Isaac
to read, learn and preserve his faith during all his life. With regard to Isaac’s marriage the
father advises him to follow the choice of his mother. Imran urges his son Isaac to marry if
possible the daughter of his sister Zahra the wife of Ishaq Lutfi. Such a marriage would be

realized if Ishaq Lutfi.agrees to give his daughter to Isaac instead of Isaac’s fiancée al-sinyiira

See Robertson, Catalogue Vol. I, col. 333. Mills writes “The males are marriageable 43
at fourteen, and the females at ten, and in some cases as early as eight years of age” see John
Mills, Three Months Residence at Nablus and an Account of Modern Samaritans. London
.1868, p. 194

Such as Jacob al-Shelabi who was illitetate but was one of the Samaritan leaders and 49
tourists’s guide who lived mainly on tips (bagsis, bagsiS) from them, see Agnes Smith, The
Travels of Three Ladies (Eastren Pilgrims). London 1870, pp. 291-299; Charles Warren,
.Underground Jerusalem. London 1876, p. 226

See A. B. Samaritan News 258 —259, 28-4-1980, p. 40. At the same day the priest 30
.wrote a letter to James Finn the British consul in Jerusalem

.See pages 75 line 2, 98 line 12, 92 line 13 51

other terms to be found in Samaritan Arabic literature are , J..¢ The term used here is 52

see A. E. Cowley, The Samaritan Liturgy., Vol. II, pp. 852, 853, 854, 855, Juuis Jacuds
.858, 866
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(!) to the son of his wife>>. On the basis of a letter written by ‘Imran in 1858 to al-Khawaga
‘Oda it is clear that the priest had a share in an oil press and quarrels with regard to
business>*. The priest used to visit Jerusalem for commercial reasons and stayed overnight at
Karaite homes. Petermann mentions that one day ‘Imran told him that the place of hell is in
fact Jerusalem™.

Charles Warren wrote about ‘Imran whom he knew personally “a delightful old
gentleman, the only one of the Samaritans I had any sympathy with...told me his melancholy
state...he felt he was gradually dying day by day, and talked of being fed on poisonous food;
poor old man, whatever was the cause, it was evident he was sinking slowly, and that his
energies were going; probably his house in Nablus was filled with impure air from the bad
arrangements within, or perhaps it was constitutional alone seemed to guard the treasures of
the Samaritans...and prescribed charcoal for his disorder, which appeared to be a kind of
dysentery ...%%”

A few lines by Imran are in order:

e e e AR B <l Pl IS5 ol O yae
My name is Imran (in written Arabic ‘Umran = prosperity, flourishing) and all my life is
destruction, I parted from the beloved ones and became grieved”’.

ol paais alaky 351 (8S {:mg,u_;_,s_ﬁgaylmue

Slieal aadll s sty e | (s sl sl pasl oy b Ui ol ae
After the loss of the beloved ones how my passion (fire) will sleep (die down) and how can I
enjoy food mixed with bitterness
‘Imran says “O Lord bestow upon me death while having faith in the five books (Torah)

JL%JJIucL’a;Lu_LII%Ag_“U e 585 B o ALY alandis

They are busy in satisfying the lust of their souls and in the love of women men were lost>°.

The second manuscript, by the high-priest ‘Imran ben Salama ben Ghazal al-Hiftawi,
which includes the poem on Mubarak Ibrahim Mufarrag who left the Samaritan religion in
1841 is kept in Berlin. It is Ms. Or. Quart. 1095 in the Staatsbibliothek and consists of 229
folios of prayers for the Sabbaths of Pentecost, Yom Magqrata (reading day of the Torah in
remembrance of revelation on Mt. Sinai) and the feast of harvest. This manuscript was copied
in 1845 by Shelah b. Abraham b. Shelah b. Ab Sakuwwa ha-Danfi. The poem in question is
added at the end of the manuscript in 227b. A description of this manuscript as well as a
publication of the poem accompanied by a Hebrew translation, were published in the

»58

.See pages 92-93 3

.See Firkovich Ms Sam XIV 25, in the National Library of Russia in St. Petersburg A

J. H. Petermann, Reisen im Orient. Leipzig 1860, p. 279 >3

.Charles Warren, Underground Jerusalem. London 1876, pp. 225—226 36
.See page 75 line 5 37
.Page 82 lines 8 and 11 >3
.Page 98 line 8 ok
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periodical A. B. Samaritan News in 1998, It is to be noted that the poem in this manuscript
appears in Samaritan letters while in the Nablus manuscript, the script is Arabic.

Moreover, there are several differences between the texts of the poem in these two
manuscripts ®'. It should be stated that the Hebrew translation is not always accurate. The
poem on Mubarak / al-Musilmani was written in 1262 Higra, 1846 A. D. five years after his
conversion®. It is known to us that this Mubarak was in 1840 one of the scribes of
Manuscript No. 7023 in Yad Ben-Zvi Library in Jerusalem. A year later Mubarak / al-
Musilmani copied a prayer found in Ms. Or. Quart. 538 in Berlin on the 28th of Ragab 1257
Higra, 9 September 1841 A.D. The high-priest ‘Imran, who condemned the conversion of

Mubarak in the following poem, wrote these words in the same place “ 5 Lg3lS ¢ & La
PYTITN TNN DT J! PIXN NN NT e G5l which means “Its scribe having burns
has left the religion of the God-fearing Moses for the religion of Muhammad the atheist
(zendik)®3. One more piece of information about Mubarak is that he was one of the three
scribes of Ms No. 7023 in Yad Ben-Zvi Library in Jerusalem. Mubarak accomplished his part

in 1840, his brother Sa‘d in 1857 and Salih ben Ibrahim ben Salih ben Murgan al-Danft in
1849.

aal o le g A Lauie alll daa, ol
Coad Al al *0TA Gye 0
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.A. B. Samaritan News 722—724,9.10.1998, pp. 79-81 60

I did not examine the Berlin manuscript and here I depend on the version published 61
inA. B

.A. B. Samaritan News 722—724,9.10.1998, p. 80 62
.A. B. Samaritan News 722—724, 9.10.1998, p. 84 63

.Originally in Samaritan script. The title is missing in the Berlin manuscript 64

Olaiull canl el 4Lis instead of ol «Lsl < 4o :Berlin manuscript reads 65
.respectively

respectively i yao 5 <L 13S instead of  yau 5 <elils :Berlin manuscript reads 66
respectively ¢ ,lun) < ,A5< instead of &l /sl < ,5<1 :Berlin manuscript reads 67
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Translation:

respectively ,.a (L3 s instead of ,ua L3 57s :Berlin manuscript reads 68

s ya¥linstead of & ;Lo « alann o)« Say ale «( g 9w s »all :Berlin manuscript reads
respectively & L Jeladas i e ] g

ouaa Gala cenl g ¥ instead of uadd ¢ la ol « ol :Berlin manuscript reads
.respectively
4y «day is missing and <L) s and sa in line 9 instead of | s-a Berlin manuscript reads

respectively Ls g <48 Loy instead of La

respectively aISIl ¢ Laia¥ ] instead of J g J 11 < iatia¥ | :Berlin manuscript reads

respectively aa g </ia instead of aa <saa :Berlin manuscript reads 73

These four lines are missing in the Nablus manuscript and appear in Samaritan ™

.characters in the Berlin manuscript
13
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He Said it’> when Mubarak Ibrahim Mufarrag Left the Religion

May God curse him’® forever until the Day of Judgement, O God Amen

What a pity, where was your mind O Mubarak? No doubt it was cooperating with the devil
I did not think you would do that O fool, but my mind was directing and tempting your vain
boasting

The devil’s deception dominated’’ your thinking and you are not accepted’® anymore, even
your vows’® were numerous

If only you had passed away from this world it would be better for you, O overturned because
of your shame®°!

We hoped that you will be worthy of righteousness, disappointment came and all your lights
grew gloomy

I wonder, did the greediness of this world befall upon you or was the star of destiny of your
birthday unblessed?

What happened so that you have lost the hereafter altogether 'and the future®? of your fire
(hell) will not extinguish

Paradise became forbidden to you, why should not be so since you are disloyal to your
Torah®3?

The pronoun is in the third person masculine singular though the feminine would be 75

expected because it refers to ‘poem’ which is feminine in Arabic, spoken and written alike.
Yet it seems possible to explain this masculine pronoun as referring to words which are
“masculine such as “Si‘r, kalam” meaning “poetry, speech

Literally, may God curse him a curse forever. In ordinary structure in written Arabic 76

ca¥ o] el ad or Lual aad <l st one finds either

is .sJ< to efface, erase, wipe out) with the preposition) .ol The usage of the verb 7

meaningless. Therefore I translated “dominated”, taking into consideration that the required
- ¢k verb in this connection is

Accepted by the Samaritan community. The reader has to bear in mind that this 8

.statement is declared by the high-priest, the highest religious authority

First of all the phoneme dal which is used in cities instead of the phoneme dal in ”

literary Arabic as well as in fellahite dialects, for instance. Secondly, the standard plural form
of the singular’nadr” is “nudtr”. The form “andar” is not known in Arabic and it was chosen
.because of the needed ryhme -arik

shame, disgrace) is used also on page 98 line 8 in the) ,Lc in the sense of jLias 80

.Nablus manuscript

Either in the meaning of the colloquial “sawa” or the written expression “sawa’an bi- 81

JSsawa

The literal translation is “tomorrow’ and, in fact, the additional sense of “bukra” in 82

.Palestinian Arabic was attached to the equivalent literary word

“Literally “your five books 83
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You are no longer accepted® (or to be forgiven) by our lord the messenger (Moses), he is
your antagonist®, O miserable if you can realize3¢
My grief on you, by God, for what has occurred to you and nothing can be done in order to
drive away your disgrace
Had you died we could have hoped to meet, Moses®” would have interceded and paradise
would be your abode
After this state you are hopeless® and after all this delusion you are not Barukh (his Hebrew
name which means ‘blessed’) anymore
He who left the religion of Moses
Has no salvation
He will step into fire
Even though everything he did was good

To conclude, an attempt was made to deal with what was at our disposal concerning
the life and works of the high-priest Imran ben Salama ben Ghazal al-Hiftawi (1809-1875).
The main idea of the poem discussed is that Samaritans who convert their religion (in this
case to Islam) have no chance of going to paradise. In another short poem it is obvious that
Samaritans will enter the ‘abode’ viz ‘the paradise’ either through their good deeds which
please God or through repentance for the slips they committed

:See the Nablus manuscript page 98 ]

Sl e L -"—.'L“SJ-’-‘i““-*:*Jlf daly Gl S5 b sl
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.Death is a door and all people will enter it, I wish I knew what is the abode next to the door

The abode is the Garden of Eden if you worked to please God and if you disobeyed then fire
((hell

!They are the two places that a human being has, so chose for yourself one of them

Human beings have nothing but paradise if they acted [well] and if they made a slip God is

Compare A. E. Cowley, The Samaritan Liturgy.,Vol. II, pp. 463 line 8, 765 line 8 84
.below

: ‘z_v.aa The ordinary form is 85

.The third verbal form is used instead of the fourth because of rhyme 86

which is an epithet of «LI/ aI< Originally “speaker” and the meaning is obvious 87
.Moses

“Literally “hope in you is absurd 88
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.much-forgiving

Similar opinion with regard to repentence is expressed by >Imran in the handwritten book
“Kitab sabil al-lahfan li-ma‘rifat al-’iman by El‘azar ben Sadaqa ben >’Amram, Nablus 1979, p.
[.2. I thank the priest El‘azar and Yefet ben Ratson Tsedaka for the copy of this work

. This denomination of research, articles devoted to single scholars are important desiderata
in Samaritan studies and their significance go beyond the “Who is Who” series.

A. B. The Samaritan News 779-782, 15.2.2001, pp. 155-144.
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